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namo visvasariraya visvaikatmyavabhasine |
nityapratyavamarsaya Sambhave vi§vasiddhaye ||

samvitsiddhantasiddharthasarasamgrahariipinim |
paficasikam virtipaksaproktam vyakurmahe vayam ||

Homage to Sambhu, whose body is the universe, who shines in unity with

the universe, who has eternal recognitive apprehension, and whose [yogic]
proficiency is the universe.

I am commenting upon the Fifty Verses propounded by Virtipaksa, which are a

summary of the established facts that comprise the Doctrine of Consciousness.
DPL

To Shiva, whose Body is one with the Universe, whose Self is one with the
Universe, who realises every object of the Universe as his own Self through
Self-Reflexive Recognition, who brings forth this Universe from within
himself.

These 50 verses (excluding 1.1, 4.50 and 4.53) of Virupaksha are a summary of

the metaphysics of Consciousness and Self-Realisation.
GK



Chapter I

TR SRR e ThEATS I T |
(oS NI o =\ ~
TR ITHEN HUEMd goi et 1 ¢ )

gandhagajasamararasikayendraya prakatitadriyugasamarah |
nijasiddhibijamasmai kathayati prsto virtipaksah || 1 ||

1.1 Virtupaksa displayed the battle of the two mountains.

Having been asked, he then explained the seed of his innate

proficiency to that Indra who had enjoyed the fight of rutting elephants.
DPL

1.1 Indra was delightfully watching a fight between two charging elephants,
for recreation. He was full of pride that he was the King of the Gods.
Virupaksha arrived there and started playfully orchestrating a clash between
two mountains, as though they were two balls. A baffled Indra, with his pride
deflated, asks Virupaksha the secret of his Siddhi — supernatural power.

As one would not enquire into such matters without Shaktipata — descent of
grace, Virupaksha is satisfied with Indra’s eligibility.

He starts revealing the essential truth of his Siddhi.
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1.2 Well, this is [our] point of disagreement: I [recognize that I] have the nature
of consciousness [and that] this universe, beginning with the void state and
ending with the earth, is my body. This [fact that the universe is one’s body] is

proven because [the universe] is perceptible, like the fleshly body.
DPL

1.2 The difference is this:
I am in identity with the one Consciousness as my Self. Hence, the Universe,

from the absolute void to every particularised object, is my Body.
GK
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1.3 I-am-ness is observed in the six conditions “I am prosperous,”
“I am lean,” “I relish with the senses,” “I am happy,” “I am breathing,”

and “I am void [of experience].”
DPL

1.3 ‘I-am’, the consciousness of existence, persists in the six conditions:
I am well-to-do, I am thin, I am enjoying, I am happy, I am breathing,

and I am without thought.
GK
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1.4 I-am-ness is well known [in the six conditions just mentioned, which
comprise] objects, the [fleshly] body, the senses, the intelligence, the breath
and mental arrest. The one who contemplates this consciousness [that [ am] for

the entire course has [the realization of] the universe as his body.
DPL

1.4 The six conditions respectively comprise of objects, body, senses,
intelligence, breath and thoughtlessness. One who contemplates on this ‘I-am’,
the consciousness of existence, through the six conditions, realises the universe

as one’s body.
GK
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kanthaluthatprana iva vyaktam jivanmrto lokah || 5 ||

1.5 Having departed from the body that is the universe, one’s I-hood becomes
confined to a particular body that is a portion of that [universal one].
[Unenlightened] people are as if dead while living, as if their throats were

gasping for breath.
DPL

1.5 On departing a particular gross body, the individual soul is reborn and
identifies itself with yet another particularised body, as part of the Universe -
which is the actual body of the eternal Self. (This cycle continues until final
liberation). The life of the ignorant — the contracted self, is as good as death;

grasping at their own throats, gasping for breath.
GK
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1.6 [You] whose I-am-ness refers to the [fleshly] body can,
through mere intention, strike [your] two insentient arms together.
Just so, [I, whose I-am-ness] refers to the universe can, through the

force of that [intention, strike together] even two mountains.
DPL

1.6 Taking this body as ‘I’, you strike two insentient hands together,
through mere will. Knowing this Universe as ‘I’, my very own Self,

through the same will I can make two mountains collide!
GK
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1.7 Possessing the germinal essence, breath, Sakti, the mind, the collection of

senses and the [fleshly] body, contemplate I-hood as impelling all of them.
DPL

1.7 Bindu — source of manifestation, Prana - lifeforce, Shakti - intelligence,
Manah - mind, Indriyamandalam - sensefield, Shariram — body;

realise that it is the ‘I’ that possesses them, drives them and upholds them all.
GK
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1.8 The wise verily say that Lordship, [universal] agency, agential self-
determination, and being of the nature of consciousness are synonyms for I-

hood.
DPL

1.8 The wise say: Ishvarata — absolute agency, Kartrtvam — accomplishing
action, Svatantrata — unfettered freedom of will, Citsvarupata — form of

consciousness, are synonyms of ‘I’.
GK

Chapter II
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2.9 That consciousness has the nature of recognitive apprehension, flows form
its own ecstasy, 1s Suprem Speech, and comprise the collection of phonemes as

abbreviated into the first and the last. [That consciousness] is in reality I-hood.
DPL



2.9 The intrinsic nature of consciousness is Self-Reflexivity (Pratyavamarsa)

(that manifests and assimilates everything within itself); tasting its own bliss it
flows; it is Para-Vak (Absolute Word that is reflexive awareness; it is called
Absolute as it is the source of all, and is called word as it speaks out the
universe); the collection of phonemes starting with ‘A’ and ending with ‘HA’,

taken as a unity is AHAM.
GK
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2.10 That awareness 1s the Self of the universe,
which is able to manifest both itself and that which is [apparently] other.

It is explained to be a unitary “I”. [-hood is its abstract condition as such.
DPL

2.10 This Ever-Manifesting Light of Consciousness — Prakasha,

is the Self of the Universe. It manifests both itself and its apparent other.
(Consciousness becomes its own object).

This Self (the non-relational, immediate and all-encompassing awareness
which is completely free in its knowledge and action) abstracted as AHAM —

unity of the knowing subject, is supreme ‘I’ Consciousness.
GK
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2.11 That [awareness] has two presentations. One, which is differentiated, is
referred to as “this”. The other, which is undifferentiated, is referred to as “I”.
The first appears in the aspect of the object of consciousness as that which is
manifested. The other appears in the aspect of consciousness as that which

manifests.
DPL



2.11 Consciousness presents itself in two ways:

With differentiation (exclusivity) is IDAM-This.

Without differentiation (inclusivity) is AHAM-I.

IDAM is the object-aspect of consciousness — the manifested.

AHAM is the subject-aspect of consciousness — that which manifests.
GK
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2.12 As the Self, that [awareness] is unitary, because there is no sequence in it
of either place or time. However, as associated with objects of consciousness
that are differentiated from each other, that [awareness] is the substratum of

differentiation.
DPL

2.12 As the Self, the One Consciousness is an all-inclusive unity, without
sequence, place or time. (All is AHAM, the one Prakasha — self-shining
consciousness). However, subject-object duality (which causes exclusivity) is
the foundation of differentiation. (Where every object is a particularised form
of Prakasha — light of consciousness. And every subject is a contracted form of

Vimarsha — self awareness).
GK
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2.13 Its body is the sky of consciousness. In that, it, which is like the ocean of
milk, creates and destroys the universe through the conjunction and disjunction

of the waves of its Saktis.
DPL



2.13 This sky of consciousness (Vyoma Vameshvari — Undifferentiated Self),
this ocean of milk, is the body of consciousness.

It creates and destroys the universe through the unifying and separating waves
of its Shaktis (Khecari — dynamic consciousness, Gocari — mind, Dikcari —

senses, Bhucari — world/sense objects).
GK
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2.14 Consciousness should be contemplated as possessing innumerable wheels
of its own Saktis. [Those wheels of Saktis] emanate this universe, which

consists of the five sense fields, such as the visible; and takes the forms of

objects of knowledge, the senses and the knower.
DPL

2.14 Consciousness must be contemplated upon as possessing infinite wheels-
within-wheels of its own Shaktis (all nesting within each other as a supersym-
metry), that emanate this universe as the bhogya — consumed; pervade the five

sense-fields and take the forms of mind-objects as the bhoktr - consumer.
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2.15 The object of knowledge, the senses and the knower are [respectively]
symbolized by the moon, the sun and fire. The germinal essence consists in the
corporification of their manifestations. [That germinal essence] has the nature

of recognitive apprehension, and is the sole life-breath of the six courses.
DPL



2.15 Object, senses and agent are respectively Moon - known, Sun — knowing
and Fire - knower.

(Bindu is the source that goes both ways -from knower to known through
knowing, and from known to knower through knowing).

Bindu’s nature is to manifest (concealing the self, revealing the universe).
Bindu’s nature is self-reflexive recognition (concealing the universe, revealing
the self). Bindu is the Prana — lifeforce, of Sadadhva — the six-fold course of

manifestation (comprising of the signifier-signified vacya-vacaka).
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2.16 Indeed, when it is manifest, this universe consists of objects.
[Nevertheless] it constantly depends upon that [germinal essence].
When it is unmanifest, it has the nature of Sakti and submerges back into that

[germinal essence].
DPL

2.16 (The universe exists in two ways: Padarthatmaka: Pada-Artha (Word -
Object) When Consciousness manifests through reflective awareness that is the
Word, there is a universe of subjects and objects, ever-dependent upon the
Bindu — the source. (This is the actualised aspect of the universe).
(Shaktyatmaka:) When unmanifest, the universe has the nature of
undifferentiated consciousness itself, merged into the Bindu — the source.

(This is the universe as pure potentiality).
GK
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2.17 The learned analyze this [consciousness/germinal essence] as sixteenfold,
ninefold, sixfold, and threefold. Thus it is symbolized by a variety of
contemplative supports, and produces manifold proficiencies for those who

seek those proficiencies.
DPL

2.17 Bindu — the source, is contemplated upon variously as sixteen-fold, nine-
fold, six-fold, and three-fold etc. Multiple contemplative supports and

structures that accordingly produce manifold Siddhis — supernatural powers.
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2.18 The threefold Speech, consisting of word, mantra and phoneme,

is a minute part of recognitive apprehension. The [threefold] referent-object
consisting of cosmic realm, cosmic principle and cosmic segment is
correspondingly [a minute part] of awareness, which has that [recognitive

apprehension] as its essential nature.
DPL

2.18 Vacaka/Shabda — the three-fold signifier — Varna , Mantra and Pada, have
Self-Reflexive Recognition as their nature.
Vacya/Artha — the three-fold signified — Kalaa, Tattva and Bhuvana, have Self-

Reflexive Recognition as their nature.
GK

2.19 That Supreme Sun enlivens the world-egg by the force of its possession
of it. [That world-egg would] be dead without it [the Supreme Sun].

Do you not see that [Sun] in the highest heaven?
DPL



2.19 Prakasha — the Light of Consciousness pervades this manifest universe of
objects through Vimarsha — it’s own reflexivity. Without Vimarsha, Prakasha
would become an inert object like any other light. This all-pervading Prakasha,

the supreme sun, is the Transcendent (Visvottirna) aspect of Consciousness.
GK
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2.20 He, by himself, churns the ocean of milk that is the sky of consciousness
with the Mandara that is intention. He thereby, through the waves of his Saktis,

brings up the moon that is called the world-egg.
DPL

2.20 He, out of Svatantraya — intrinsic freedom, churns the ocean of milk,
sky of consciousness, with the Mandara mountain — Iccha, essence of Will.
He, through his foils of Shaktis brings up the Moon (Psyche) and Anda
(World-Egg). (Thus, the beings and the universe, which are nothing but
consciousness, are manifested by consciousness, within consciousness).
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2.21 The world-egg has four divisions — Sakti, Maya, matter, and earth.

Each division, again, is also manifold. All that is established in me.
DPL

2.21 (Anda-Catustaya:) The world-Egg has Four divisions: Shakti, Maya,

Prakrti, Prthvi. Each division is again manifold. All of this abides in my Self.
GK



Chapter III
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3.22 I am unitary and have the nature of unsetting awareness.
I am established within lights and darkness.

And lights and darkness are [established] within me who am unitary.
DPL

3.22 I am the One Self, the illumination that never sets.
I am the one within light and darkness — Vidya and Avidya.

Light and darkness abide in me as an indivisible unity.
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3.23 The three [grammatical] persons are distinguished from each other as first,
middle, and last. However, they are not external to me who am the Great

Person and have the nature of recognitive apprehension.
DPL

3.23 The first person (Prathama), second person (Madhyam) and third person,
(Uttama Purushas) are not apart from me, the Mahapurusha — All Inclusive
Person, the Self in all, the one who has the nature of Self-Reflexive
Recognition (through which all mutually adapted subjects and objects resolve

in me).
GK
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3.24 Here [in ordinary unenlightened experience] there appears a differentiated
form, “I”, that is exclusive of “You” and the rest [“He”, “She”, and “They”].
These differentiated portions [of the Self] are not the eternal [Self explained in

the statement in 3.22 “I am unitary ...” .
DPL

3.24 In Ignorance, ‘I’ as first person appears exclusive of ‘You’ and ‘They’.
These differentiated aspects of the Self are neither substantial not eternal and

exist only due to lack of recognition.
GK
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3.25 Places such as the sky and the earth and times such as day and night are
the emanations of my two Saktis that act to manifest and conceal the multitude

of things.
DPL

3.25 Place and Time such as heaven and earth, day and night are an emission
(Visarga) of my two Skaktis — Revealing and Concealing.
(Revealing is the unification of my shaktis. Concealing is the disunification of

my shaktis. And they are a simultaneity, without succession).
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3.26 In concealment there is Smokey. In fulfillment there is Happiness.
In manifestation there is Illuminator. In agitation there is Cosmic Pulsation.

In pervasion there is Omnipresent. Those are [my] five Saktis.
DPL

3.26 Shakti as Consciousness and its 5 Acts.
GK
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3.27 Smokey is manifest in the earth, Happiness in water, [lluminator in fire,
Cosmic Pulsation in the air, and Omnipresent in the sky. The universe is

pervaded by those [Saktis].
DPL

3.27 Shakti as Matter and its 5 elements.
(Panicakrtyakaritvam:

the materialisation of consciousness and awareness of matter.
Dhumavati Tirodha — Tirodhana (Veiling) — Prthivi (Earth)
Pushtau Hlada — Stithi (Sustenance) — Apa (Water)

Bhasvati Bhana — Srshti (Origination) — Tejas (Fire)
Kshobhe Parispanda — Samhara (Dissolution) — Vayu (Air)
Vyaptau Vibhviti — Anugraha (Revealing) — Akasha (Space))
GK
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3.28 My Sakti has the nature of recognitive apprehension.

She makes [ones recognize that] awareness, of which [She herself is] the
integral nature, 1s the essential nature of the multitude of the objects of

14



awareness. [She] makes [one recognize] that everything is my body.
DPL

3.28 (Consciousness is Prakasha-Vimarshamaya. Prakasha is Dharmi —
Cosciousness itself. Vimarsha is Dharma — its self-reflexivity).

Shakti has the nature of Self-Reflexive Recognition.

Shakti makes one recognize that awareness, which is herself, in the intrinsic
nature of the objects of awareness. Shakti makes one recognize everything that

has arisen (the 36 tattvas), as one’s own body.
GK
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3.29 The flame of the fire that is my recognitive apprehension burns up
everything that comprises the knower, knowledge and the object of knowledge;

and leaves white ashes that have the nature of awareness.
DPL

3.29 The fire of Self-Reflexive Recognition burns up the triad of knower-
knowing-known. No Bhasma — residual ash; only Vibhuti — expansive

awareness. (This is Shambhava-visarga: non-differentiated emission).
GK
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3.30 When [everything that comprise the knower, knowledge, and the object
of knowledge] has been [only partially] consumed by a weak fire of my
recognitive apprehension, there [remains] a delusional appearance of the
multitude of individuals. That [delusional appearance of the multitude of

individuals] appears like ashes that contain charcoal.
DPL



3.30 Partial burning up of knower-knowing-known by a weak flame of Self-
Reflexive Recognition leaves behind the ash of multiplicity, as an idea.

(This is Shakta-visarga: non-differentiated cum differentiated emission).
GK

RIS HTRUGIUN AT T ST |
R We A IR Iawedcad® Il 3 I

kartsnyenavistamivaranyapuradyagnina mayapi jagat |
citramavadhiiya bhedam nanu grhnatyekartipatvam || 31 ||

3.31 Just as a forest, city, and so on, are entirely possessed by fire, so the
universe [is entirely possessed] by me. [ Thereby] having shaken off manifold

diversity, [the universe] indeed assumes a unitary form.
DPL

3.31 (Aanava-visarga is apparent differentiated emission).
But, just as a forest or a city is engulfed by fire, the universe is pervaded by
me. (This is the Immanent — Visvamaya — aspect of Consciousness).

Therefore, there is no differentiation at all. All is Unity - Ekarupatva.
GK
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3.32 Knowledge is the internal essential nature of the object of knowledge.

The knower is [the internal essential nature] of that [knowledge]. The unitary
consciousness is [the internal essential nature] of that knowledge that has [been
properly contemplated and therefore recognized in its internal] form as the
knower. I am [the internal essential nature] of that [unitary consciousness].

There is no other [more internal essential nature of myself].
DPL

3.32 (What is enfolded within consciousness, is unfolded out.
What is unfolded out is also within consciousness.
So knower-knowing-known are all within each other).

16



Knowing is the inner-self of the Known.

Knower is the inner-self of Knowing.
Consciousness is the inner-self of the Knower.
And I, the Self, am the inner-self of Consciousness.

There is no other inner-self beyond this.
GK
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akramata me kramikam jfiatradyam sakramakrama tu citih |
madvad jnata jianam Saktiriva tritayavad jiieyam || 33 ||

3.33 I am without sequence. The knower, and son on [knowledge and the
object of knowledge] are sequential. Consciousness is both sequential and
nonsequential. The knower is like myself. Knowledge is like Sakti. The object
of knowledge is like the triad [of the knower, knowledge, and the object of

knowledge].
DPL

3.33 I am without sequence (as I am all-inclusive).
The knower-knowing-known is sequence (as they are all-exclusive).

Consciousness is both with and without sequence.
GK
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pitadisu hi na nilam tesvatra ca bhati caksusam jfianam |
na Srautradisu tadapi jiiata tesvatra canugatah || 34 ||

3.34 Indeed, there is no blue in [other visual objects] such as yellow.
[However,] visual knowledge appears both in this [blue] and in those [other
visual objects such as yellow]. Nevertheless that [visual knowledge] does not
[appear in other types of knowledge such a the] auditory. [Again, however,]
the knower is inclusive of both this [visual knowledge] and those [other types

of knowledge such as the auditory].
DPL



3.34 There is no blue when one is seeing yellow.
But visual knowledge is common in both. There is no visual knowledge when

there is auditory knowledge. But the Knower is common in both.
GK
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jhataram mam jianam $aktim tritayatmakam punarjiieyam |
avikalpam bhavayatah so'ham sa tat trayam tacca || 35 ||

3.35 One contemplates without conceptual construction that the knower is
myself, that knowledge is Sakti, and that the object of knowledge is the triad.

[These contemplation are respectively expressed:] “I am he,” “That

[knowledge] is that [Sakti],” and “That [object of knowledge] is the triad.”
DPL

3.35 Contemplate without fabrication:

Knower is Shiva, consciousness as existence.

Knowing is Shakti, consciousness as awareness.

Known is the triad of knower-knowing-known.

Nara — Anu-soul, individualised consciousness.

(Shiva, Shakti, Nara — come to know the true triad — Trika;

abide as existence-awareness: Shiva-Shakti).
GK
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santanantaravahe jfiata vyavrttabhasanah kramikah |
jivakhyo madyoganmadvat syadakramabhasah || 36 ||

3.36 The knower assumes exclusive appearances and becomes sequential in
the flow of alternate phenomenal series. As such, it is called the limited soul.

From union with me, it can, like me, manifest nonsequentially.
DPL

3.36 (The Supreme Lord and the Individual Soul are just the two ends of one
and the same Consciousness).



Jiva — the Self with contraction, enters into a series of exclusive and
momentary perceptions qualified by corresponding particularised objects.
Through total immersion (samavesha) in me — Shiva — the Universal Self
without contraction, one can like me, manifest everything as identical to
awareness, without succession, even in the midst of plurality and phenomena
(vyuthana).
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vedyam svakramaviddham vittimanupravisadangavisayadyam |
veditari vittimukhato Itnam tallaksanam bhavati || 37 ||

3.37 Objects of knowledge, such as the [fleshly] body and [other external]
objects, enter knowledge. [knowledge] is [thereby] penetrated by their
sequence. By way of knowledge, the [object of knowledge] dissolves in the

knower and takes on its character.
DPL

3.37 (Formless awareness gets particularised by the nature of its object).
Objects enter into perception and perception enters into sequence.
When the universal nature of objects is recognised, it results in the

apperception of absolute unity and non-succession.
GK
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smrtyanubhavanusamhitivasatastajjagadidam tatha tadidam |
svairyahamabhasayita bhinnam capohanena mithah || 38 ||

3.38 I who am free, manifest the universe as “That,” “This,” and “This is That”
[respectively] due to the force of memory, direct experience, and recognitive
synthesis. And these are differentiated from each other through conceptual

exclusion.
DPL



3.38 I, out of my svatantraya — intrinsic freedom, manifest the universe as
‘That’ out of Memory (smrti), as ‘This’ out of Immediate Perception
(anubhava) and as ‘This is That’ out of Self-Reflexive Recognition.
(Conceptual differentiation, through exclusion, gives rise to the triad of

knower-knowing-known making them seem separate and successive).
GK
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smrtiranubhavasya bhanam so'rthasya dvau sahanusandhanam |
tritayamapi mam vinaikam kramarahitam na ghatate vidusam || 39 ||

3.39 The wise know: Memory is the manifestation of a [past] direct experience
[expressed] “That.” [Direct experience is the manifestation] of an object.
Recognitive synthesis [is the manifestation] of an object. Recognitive synthesis
[1s the manifestation] of the two together. This trial [of manifestations] would

not be possible without myself, who am unitary and devoid of sequence.
DPL

3.39 The wise know: Memory is recollection of past object.

Immediate Perception is of present object.

Self-Reflexive Recognition is the two together, synthesised.

(This triad of ‘This, That and This is That’ cannot exist if consciousness was
not a unity. Self-Reflexive Recognition, through inclusion, undoes all

differentiation and succession).
GK
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astamitamarthajatam bhatva bhinnamiva ruddhatadbhanam |
madbhanaikatmyena srota ivabdhau sthitam hi mayzi || 40 ||

3.40 Having shined as if differentiated, the collection of objects reaches its
sunset in me, its manifestation having stopped. As one with my illumination, it

subsists [within me] like a river [subsists after merging] within the ocean.
DPL
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3.40 All differentiations dissolve in me after their manifestation.
(Even during manifestation all things are established in me.

At the time of dissolution, all beings and objects resolve in me.
At the time of origination, all beings and objects arise in me.)

One with such illumination, abides in me as river in ocean.
GK

Chapter IV
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matsthamapi bhuvanavrndam bahiriva mad bhati mayaya bhavinam |
atha vidyaya bhaved bhavapadinamantarbahistvena || 41 ||

4.41 The collection of cosmic realms is established within myself.
However, for those who have worldly existence, it appears as if external to me
due to Maya. Then, for those who have [only] a foot in worldly existence, it

can, through Wisdom, be [experienced as both] internal and external.
DPL

4.41 The Bhuvanas - cosmic realms are established in me.

To the unawakened - Aprabuddha, due to Maya, they appear as external of me.
Prabuddhakalpa - for those who possess pure, unstained knowledge —
Shuddhavidya, there is equivalence of the internal and external; AHAM =

IDAM.
GK
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4.42 [The first type] believes that the individual subject is sentient,
and that the object of knowledge is insentient and other [than the subject].
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Deluded by Maya, he is a limited individual who has worldly existence.

He should be enlightened by the wise.
DPL

4.42 Those deluded by Maya believe that the apprehending subject is sentient,
and the apprehended object is insentient and apart from the subject.
This is bhedavritti — differentiating perception of Maya.

Anupaya: Only Tivra Shaktipata — intense initiatory possession can undo this.
GK
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jadatatmikamidantamathajadatvatmikamahantam ca |
samanadhikaranyadidamahamiti budhyate dvipadi || 43 ||

4.43 This-ness 1s insentience. I-hood is sentience.

The one who has feet in both knows them in the apposition “This is I”.
DPL

4.43 First,

Idam — This, is jadatatmika, Inert; Aham-I is ajadatatmika, conscious.
Then, through Samanadhikaranam — mutual pervasion and mutual identity
through having the same locus that is Consciousness, [dam = Aham,
Universe = Self.

(Such a one 1s Prabuddha — the awakened one.

This is Jagadananda — Universal Bliss).
GK
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udbhavinam kevalaya nimagnamantahpade drsa bhati |
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4.44 For those who have transcended worldly existence through abstract
knowledge [the object of knowledge] shines as submerged in the inner state.
However, through the transmental [the object of knowledge shines as] both
submerged in, and emerged from me, who am complete.
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DPL

4.44 In Kaivalya — penultimate, exclusive liberation, Idam — the universe,
subsides in impersonal, non-dynamic consciousness. (This is at the level of
Sadashiva Tattva — the 34™ tattva).

In Unmana — ultimate, inclusive liberation, Idam — the Universe, both merges
in and emerges from Aham-‘I’ — transpersonal, dynamic consciousness.
(This is Anuttara Tattva — the 37" tattva, that is Visvottirna-Visvamaya,
simultaneously transcendent and immanent. Such a one is Suprabuddha —

who can manifest all the intrinsic potentialities (Vibhuti) of the Self).
GK
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drdhabhavitatmabhavairyogt tatkarma nirvahati || 45 ||

4.45 The yogin who firmly contemplates as being his Self — sun, moon,
lightning, thunderbolt, cloud, submarine fire, ocean, mountain, cave, and forest

— accomplishes their karmas.
DPL

4.45 The Yogi who contemplates as his own Self — sun, moon, lightning,
thunderbolt, cloud, fire, water, mountain, cave and forest — performs their

actions successfully.
GK
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4.46 A deity accomplishes a [particular] purpose.
One who has that purpose firmly concentrates his I-concept on that [deity].

His purpose is instantly realized.
DPL
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4.46 A Deity performs and fulfills a certain purpose. One who has the same

purpose, fixing his ‘I’ on that Deity, accomplishes that purpose.
GK
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dharanasamgrahapakavyiihapratighatalaksanairbhiitaih |
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4.47 The [five] elements have as their special characteristics [the actions
of] bearing, accumulating, cooking, arranging, and being unobstructed.
[Those elements] are possessed by the I-hood of the yogin.

They thus bring about the action that he desires.
DPL

4.47 Of the 5 elements, earth supports, water collects, fire cooks, air circulates
and space is unobstructed. The 5 elements have as their Self the ‘I’ of the Yogi.
He can perform their functions and accomplish their actions, at will.

(As the universe is nothing but the 5 elements — space, air, fire, water and

earth, he can command the universe).
GK
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4.48 Likewise, [the yogin] concentrates Sakti, which is consciousness,

on the sense fields, the organs of action and knowledge, the mind,
the [-am-ness, the intelligence, the unmanifest [i.e., matter], and the person.

He thus comes to possess their karmas.
DPL

4.48 The Yogi who contemplates on Shakti as Consciousness in the tanmatras
— 5 subtle elements, jnanakarmendriyas — 10 organs, manah - mind, asmita — I
sense, dhi — intellect, avyakta — unmanifest and purusha — embodied soul, can
perform their functions and accomplish their actions, at will.
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(As consciousness is nothing but he 5 Acts — creation, sustenance, dissolution,

veiling and revealing; he has consciousness itself at his command).
GK
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4.49 [The yogin] similarly makes [that is, concentrates] his I-hood on
attachment, causal necessity, time, [hmlted] knowledge, limited agency,
the Cave, Sarasvati, ISa, Sadasiva, Sakti, and [the emanated, lower] Siva.

[He thus comes to possess their respective karmas].
DPL

4.49 The Yogi who contemplates as ‘I, the 11 tattvas of Shaivagama - Raga,
Niyati, Kaala, Vidya, Kala, Guha (Maya), Sarasvati (Shuddhavidya), Ishvara,
Sadasiva, Shakti, Shiva, accomplishes their actions and attains ultimate
liberation, (that is not possible through any other darshana — worldview. Where
other darshanas view liberation as disempowered, disesmbodied non-identity, it

is Trika alone that knows liberation as empowered, embodied meta-identity).
GK
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4.50 Indeed, in the writings of the sages Suka, Vamadeva, Krsna, Dadhici,

and Vainya, identity with the universe is explained to be born of the yoga of

1dentification with the elements.
DPL

4.50 The sages Suka, Vamadeva, Krishna, Dadhici and Vainya have expressed
identity of the Atma-Self with Vishva-Universe as identity with the

Panchabhutas — 5 elements.
GK
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4.51 In burning the knots of [one’s] bonds, strongly remember Sakti as blazing
with crores of the fires of time. In satiation, [strongly remember Sakti] as the

embodiment of the shower of the stream of nectar.

Become [thereby] the guru of the universe.
DPL

4.51 Remember Shakti as the fire of time with crores of flames, when in
bondage and craving, and burn the Sadadhva: six-fold course of manifestation.
Remember Shakti as the very embodiment of immortality, when in self-repose
and drink her nectar — become the agent of the six-fold course of manifestation.

Become Shiva — the guru of the Universe!
GK
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4.52 Destroy incomplete knowledge by firmness of possession of complete
knowledge. According to your intention, create, preserve, withdraw, conceal,

and illumine the worlds.
DPL

4.52 With Purnakhyati — complete, wholistic knowledge that is immersion in
the Absolute, destroy Apurnakhyati — incomplete, contracted knowledge that is
identification with the relative and particular.

As you will it, emanate, establish, dissolve, conceal and reveal the worlds!
GK
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iti bodhitah sa indro devesvadhikaramalamapohya svam |
avistasaktitattvah §ivavadapasyat svamatmanam || 53 ||

4.53 Thus, having been enlightened, that Indra abandoned the impurity
of his [presumed] sovereignty over the gods.

Having possessed the Sakti, he perceived his own Self as Siva.
DPL

4.53 Having Awakened, Indra’s ignorace — Malam (Anava, Maya and Karma)
of adhikara - authority, that he was the king of the Gods, perished.

Realising the Shakti tattva, he now saw his own Self as Shiva.
GK
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